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hIs tItle aNd topIc makes us eNter INto a mysterIous aNd coNtroVert-
ed field of  thought, about which so much has already been written! Who is Jesus of  Nazareth in his 
own eyes? What did Jesus say about himself ? Was there an unconscious zone in his human psychol-
ogy? after a preamble about the meaning of  the vocabulary used, we shall consider, in the context 
of  the faith of  the catholic church, the following three aspects: 1) the divine consciousness of  Jesus 

christ, 2) his human consciousness as a divine person, and 3) the effects of  this human consciousness 
of  being the son of  God on his mission as revealer and saviour.

 We shall conclude with a synthetical outlook at the eucharistic consciousness of  christ. this whole 
study might be understood as an introduction to a fruitful reading of  my booklet on “the human knowledge 

of  christ,” published by the daughters of  st. paul. In this small book I 
was considering mainly the knowledge of  Jesus in his human nature, and 

only in passing the mystery of  his self-consciousness; here, I intend to do the 
reverse.
 a word on methodology: much more than to try to demonstrate any 
thing on the precious level of  apologetics, from a rational reflection over histori-
cal data, I wish to expose what the catholic theologian can say, inside faith in 
divine revelation, about the mysterious consciousness of  Jesus christ.

preamble oN Vocabulary

 Let us briefly recall what is understood by these four words: conscious-
ness, person, nature, subject.
 the philosophical vocabulary of  consciousness is far from being unani-
mously fixed. For some-and probably for most-consciousness means an immedi-
ate experience of  self; for others, a more complex, if  not confused, reality. here I 
opt for the understanding of  consciousness as immediate experience of  self; 
or, at least, as intimate experience of  self. In other terms, the whole theological 
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treatment of  the topic would be different if  I adopted a 
different philosophical understanding of  consciousness.

 consciousness comes from the latin conscientia, 
a contraction for cum alio scientia: a knowledge along with 
something else. In this line, consciousness means the re-
flective knowledge a knower has of  himself  and of  his act 
in the process of  knowing some thing other than himself. 
consciousness is experience, intimate experience of  self  
and of  one’s acts. In human beings, consciousness does 
not necessarily imply a knowledge of  one’s own nature 
or essence, but at least of  one’s existence. consciousness 
is not always knowledge.

 by way of  consequence, consciousness is not 
only the awareness that the subject has of  his being here 
and now, but also of  his past states of  thought and emo-
tion, previously experienced and retained in the memory; 
consciousness also includes them when they are no more 
in the field of  awareness.

 the Person is a concrete individuality existing in 
itself, as a substance, not an accident of  another, and in 
an intellectual nature, that is in a nature open to all being 
and referring itself  to all being through all its acts.

 the subject is on the psychological level what the 
person is on the ontological one.

 Nature is a principle of  operation, for instance, 
of  acts of  consciousness.

 all these concepts are here understood in the 
context of  bernard lonergan’s view of  thomism.1

The Divine ConsCiousness-oF-ChRisT as 
GoD anD son oF GoD

 1) If  consciousness is a quality immanent to in-
tellectual operations, it is clear that our analogical knowl-
edge of  God allows us and even obliges us to say that 
God is an infinite act of  Being and Love, perfectly and 
infinitely conscious of  himself. God is infinite, eternal 
Consciousness. God knows himself  perfectly and infi-
nitely.’ God is light. there is no unconscious in God. 
his plenitude of  being is fullness of  knowledge and of  
consciousness. Christ as God is infinite self-Conscious-
ness, infinite Light.

 2) christ is not only God. he is also God from 

God, light from light, he is the only son of  God. he 
is eternally conscious of  being generated by the Father, 
of  receiving his divine nature and his very divine con-
sciousness from the Father. he is eternally conscious of  
being loved by the Father and of  reciprocally loving him, 
in that way spirating and “breathing” their common spir-
it.

 3) however, the eternal son of  God is not only 
conscious of  himself, of  his absolute being. he is also 
conscious in himself  of  unceasingly creating me, out of  
nothing.

 In and with himself, the son of  God knows all 
his ideas, particularly the Idea he eternally has of  me-a 
loving and merciful idea. it is as infinite Consciousness 
of  himself  that the son of  God knows, loves and cre-
ates me.

 I am eternally an aspect of  the divine self-con-
sciousness of  the Word, Logos of  the Father.

 4) deeper still, the son of  God is the eternal, un-
created expression of  the knowledge that the Father has 
of  himself  and of  all the creation, including of  myself. 
In the mirror of  the divine essence, identical to himself, 
God our Father sees all possible creatures. he sees me 
and expresses his knowledge of  me in the eternal pro-
nunciation of  his only Word, his only son. In a paral-
lel way, as Father and son love each other, loving their 
common amiability, they love all the possible reflections 
and images of  this common amiability (amongst whom 
I am) and they produce, “breathe”, their only and eternal 
spirit-Link as an eternal overflow of  their love for me 
(aquinas, Summa Theologica, 1.37.2.3).

 5) In other terms, each one of  us is, so I am, 
eternally present in the reciprocal consciousness of  the 
three divine I(s). precisely, we reach here a last and im-
portant point of  the divine consciousness of  the son of  
God: the divine science and the divine consciousness are 
on the side of  the nature common to the three. Just 
as in man consciousness qualifies human nature and not 
necessarily and immediately the human person, (who re-
mains such even when he is unconscious, for instance 
during sleep), so, in an analogical way, there is an unique 
divine consciousness common to the three divine per-
sons; these three divine subjects are each conscious of  
self  and of  the other two through an unique conscious-
ness. their nature is unique, so is their consciousness. 
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they are for this reason three self-conscious subjects 
through an unique consciousness.

 this point has been beautifully stressed by lan-
ergan.3 this means that, though the son of  God is in-
finitely different from his Father, and from their holy 
spirit, his consciousness of  me in himself  is the same 
as the consciousness that Father and holy spirit have of  
me.4 and the son of  God receives this divine conscious-
ness from the Father, with his divine nature.

The human ConsCiousness oF The son oF 
God made maN

 In christ, as we know through revelation and 
faith, there are two natures, one divine, the other human. 
that is, there are two principles of  operation. conse-
quently, consciousness is immediately a quality of  the na-
ture, there are two consciousnesses in christ: one divine, 
the other human.

 however, all the actions of  the human nature of  
christ, all the actions posited by this human nature, are 
ultimately ascribed to the divine person of  the logos act-
ing through its human nature. (let us not forget that the 
same logos, son of  God, acts both as God, as possess-
ing the divine nature, and as man, through his human na-
ture.) so the acts of  human consciousness of  the Incar-
nate son of  God are always posited by his divine person 
acting through his human nature. the divine ego of  the 
son is always both the subject and the ultimate object of  
these acts.

 In other words, due to the unique person of  
christ which is divine, there is no human consciousness 
of  christ which would be the consciousness of  a per-
son only human. When Jesus says I, his divine person 
expresses in this human word and concept his human 
consciousness of  a divine self.

 this means that the same and unique divine ego 
knows himself  divinely on one side, humanly on the oth-
er. It is not a human ego who would know itself  humanly, 
as in our case. It is a divine ego who knows himself  not 
only divinely, but also humanly.

 how? on the ultimate basis of  the New testa-
ment, on the more proximate basis of  traditional catho-
lic theology (recognizing since the thirteenth century, at 
least, the existence in Jesus, since his conception, of  the 

act of  Beatific vision as affecting his human intelligence), 
several modern catholic theologians have concluded that 
there is a connection between this act and his human 
consciousness of  his divine self. Without the permanent 
elevation of  the human mind of  Jesus to the act of  be-
atific vision, that is to say, to the face to face vision of  
his eternal Father and of  his own eternal and divine 
ego, there is no possible explanation of  his permanent 
consciousness of  his divine identity.

 If  consciousness is Intimate knowledge and ex-
perience of  self, if  the subject in christ is a divine per-
son, he can not humanly experience himself  in an im-
mediate way without the act of  Beatific vision. neither 
sense experience, nor reflection or reasoning on the basis 
of  it could lead Jesus christ-in his human mind-to an in-
tuitive consciousness of  his divine person. Not even an 
infused conceptual knowledge of  prophetic type could 
achieve such a result.5

 In other words, nothing short of  a permanent 
act of  Beatific vision, given to Jesus ever since the first 
moment of  the creation of  his human, immaterial, im-
mortal soul and of  its assumption by the logos, could 
give to this soul the immediate awareness of  belonging 
to a divine person.

 That Jesus enjoyed the Beatific vision on earth, 
from the moment of  his conception, has been the con-
clusion to which came all the schools of  catholic theol-
ogy since at least the twelfth or thirteenth century.

 particularly, many catholic theologians and ex-
egetes have seen in the Gospel of  John’s repeated allu-
sions to the vision of  the Father by the earthly, prep-
aschal Jesus of  Nazareth a strong biblical basis for this 
affirmation (1,18; 5,19-20; 6,46; 8,38). These texts show 
that Jesus was the permanent human seer of  the Father 
and of  the Father’s plan and action regarding the salva-
tion of  mankind. and how could Jesus see, in his human 
mind, the Father face to face without seeing himself  in 
his Father?6
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 For instance, let us quote here the famous eng-
lish exegete, Dodd, commenting upon John 6:46, “The 
knowledge which christ has of  God has that quality of  
direct vision which hellenistic mystics claimed-falsely in 
the evangelist’s view-and which for Jewish thinkers was 
reserved for the supernatural life of  the age to come.”7

 more importantly, christ’s knowledge as seer of  
the Father is transconceptual, incommunicable as such.8 
Whereas christ’s knowledge, as prophet and revealer, 
of  the data he was to transmit to mankind in the name 
of  the Father is indirect and mediated through concepts; 
such a knowledge does not explain his human and im-
mediate knowledge and experience of  his own divine 
identity and ego, though it presupposes it.

 so, even without the precise and particular bib-
lical foundations provided by the Gospel of  John, the 
general biblical witness to the divinity of  Jesus would 
oblige us to postulate for him, ever since the creation 
and immediate assumption of  his soul by the logos, this 
beatific vision, this beatifying and immediate experience 
of  his divine person by his human intelligence-in other 
words, his human consciousness of  his divine ego.

 Whereas, we, ordinary human beings, can be ad-
mitted to the Beatific vision only after the creation of  our 
souls, Jesus christ, the son of  God, is the only man who 
is and always was God; so we can not admit the sudden 
irruption, in what would have been an ordinary human 
psychology or even in an extraordinary and prophetic 
one, of  a consciousness of  being God which would have 
replaced a purely human consciousness of  being a man, 
unconscious of  his divinity.

 Nothing in the Gospel indicates in Jesus a becom-
ing conscious of  a previously unknown identity: neither 
the first human words recorded by Luke as pronounced 
by Jesus, in the temple of  Jerusalem, when he said to 
mary: “i had to be in my Father’s house (Lk 2:48-50, ob-
viously meaning, not Joseph, but his eternal Father9), 
nor the first declaration of  the eternal Father witnessing 
to his beloved son during his baptism by John, in the 
Jordan. Jesus did not learn Who he was: he always knew 
it; as the Belgian Bishops wrote in 1967, “no one had to 
tell him who he was.

 The consciousness of  Jesus is a filial 
consciousness,10 manifested especially by him when he 
identified himself  with the divine i am: “before abra-

ham became, i am (John 8:58).

 the consciousness of  Jesus is also manifested 
when he calls himself-not less than 70 times-the son of  
man:

 through these two human concepts-I am, the 
son of  man-Jesus was able to communicate in human 
language the supra-conceptual knowledge derived from 
his human consciousness of  being the son of  God. It is 
true that Jesus could not communicate to us these truths 
in the manner according to which he was seeing them 
in the bosom of  the Father, but his soul was seeing, in 
the very light of  Beatific vision, through which deficient 
human concepts and words the seen mysteries would be 
enunciated.12

The eFFeCTs oF This TheanDRiC seLF- Con-
sCiousness oF Jesus on his mission as Re-
Vealer aNd redeemer

 “I am”, “the Son of  Man”: these two human con-
cepts, expressed in human language, remain such when 
used by the son of  God. this is obvious. any human 
being can say, I am. We can also say, with ezechiel, about 
any prophet that “he is a son of  man.” the extraordinary 
use and application that Jesus makes of  these concepts 
does not change their intrinsic nature; but when Jesus 
uses them about his own person and destiny, they be-
come loaded with a transconceptual weight; as we listen 
to him telling us: “When you have lifted up the son of  
man, you shall know that i am” (John 8:28). We hear 
someone telling us and making us understand that he 
transcends time and space. It is none the less through 
the use of  these concepts linked with time and space that 
Jesus is teaching us his eternity and his infinity, as well 
as his desire to lead us to participate in his eternal and 
infinite happiness.

In calling himself  the son of  man, Jesus ex-
presses his whole mystery: his awareness of  his 
preexistence, of  his redemptive death and of  his 
glory to come: all that is before time, all that he 
accomplished in time, all that awaits him at the 
end of  time ... truly, this title expresses best his 
consciousness of  messiah and son, for he stresses 
his possession at the same time of  a true human 
origin and his heavenly origin; with this title, the 
christology of  the New testament is at its maxi-
mum since the outset.11
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 To understand better the revealing and salvific 
use made by Jesus of  our human language, let us recall 
the very precise and precious declarations of  an eminent 
catholic theologian, Juan alfaro:

 Thanks to his permanent, unique act of  beatific 
vision, Jesus, the seer of  the Father, conscious of  being 
the son, can use his knowledge of  human language and 
concepts and of  divine truths to accomplish his mission 
of  revealer.

 if  he were only the seer of  the Father without 
an accompanying knowledge in conceptual terms, Jesus 
could not communicate his message to men. he needs 
his human knowledge to do so.

 if  he were only the seer of  the Father, without an 
infused knowledge in conceptual terms, Jesus could not 
have merited for us our salvation ever since his entrance 
into this world: “this is what christ said as coming into 
the world: I am coming to obey your will, here I am” (hb 
10:5-9). many interpreters have seen in this inspired af-
firmation of  hebrews, in this initial and redeeming, sac-

rificial oblation, the presence of  an infused knowledge in 
Jesus since the first moment of  the incarnation.

 indeed, the act of  Beatific vision as such is not 
a principle of  merit; it is only through acts posited in the 
connection of  his prophetical or of  his acquired, expe-
riential knowledge that Jesus could merit the reward of  
our salvation.

 Without an infused, conceptual and universal 
knowledge, christ the son of  God, the conscious human 
seer and Witness of  his divine super ego, could not 
merit, as redeemer, our eternal happiness nor know or 
expiate our sins as redeemer, nor be our Judge, as man. 
but all his knowledge as redeemer was totally penetrated 
and transfigured by his self-consciousness of  being the 
incarnate son, seer of  the Father and of  us in the Fa-
ther.

 let us recapitulate the reasons for which the hu-
man consciousness of  christ Jesus transcends in an in-
comparable way our self-consciousness:

 a) We became self-conscious after having been 
unconscious of  self. our self-consciousness is medi-
ated by the knowledge of  the exterior world. It is not a 
permanent accident, as sleep manifests. We are only par-
tially self-conscious because many of  our past acts have 
become unconscious and we are totally unconscious of  
our future acts, so that the vast majority of  our human 
actions escape our present consciousness; even in mary, 
such was the case.

 b) Whereas, in Jesus christ, his human conscious-
ness of  self  and of  all his human actions is always ac-
tual and present; nothing in his past acts escapes his 
self-consciousness. before easter Jesus was always aware 
of  all his future actions. his human consciousness was 
always direct and did not need any exterior mediation. In 
Jesus, the human self-consciousness of  his divine iden-
tity was not a transitory but a permanent accident accom-
panying always the substance of  his human nature.

 c) there is a last transcendence of  the human 
self-consciousness of  Jesus as son of  God to which I 
would like to call your attention.

 Jesus, in virtue of  his beatific vision even before 
easter, was the only man able to see here below, unceas-
ingly, his Father creating-out of  nothing-his humanity, 

christ acquired by the normal way of  human ap-
prenticeship the conceptual representations and 
the very terms with which he translated his 
filial experience: it suffices to recall the primor-
dial influence that certain images, formulas, old 
testament concepts (for instance the servant of  
yahweh, the son of  man, etc.) have exerted on 
his message. but these same concepts received 
from the personal experience of  christ a new and 
transcendental dimension. moreover this experi-
ence could contribute to the formation of  con-
cepts and of  new terms. the invocation abba (mk 
14:36), for example, with which Christ expressed 
his intimate experience of  divine filiation, was 
an original creation. more than the formation of  
new concepts, the personal experience of  christ 
contributed to the living of  the events of  his ex-
istence in the transcendental light of  his filial re-
lation with God and he understood in this same 
light the words of  the prophets as realized in his 
Person (mk 1:11, 2:28, 8:31, 9:7, 14:62, Lk 4:18, 
etc.). the absolute certitude with which christ ut-
ters his doctrine, affirms his divine filiation at the 
risk of  his life and requires from men an uncon-
ditional adhesion to his Person, this is a reflection 
of  that intimate, metaconceptual light in the field 
of  his conceptual consciousness.13
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his own human consciousness of  being the son of  God. 
We do not see here below the creation of  our own im-
mortal souls, of  our selfconsciousness as they are created 
by God from nothingness.

 precisely because Jesus was unceasingly seeing-as 
a man-the position in being-out of  nothingness-of  his 
human soul and self-consciousness, it was mysteriously 
easier for him, so conscious of  his human contingency, 
to accept and embrace the will of  the eternal Father on 
the death of  his mortal body for the eternal life of  the 
world: “i know the Father and i lay down my life of  my 
own free will ... this is the commandment I have been 
given by the Father” (John 10:15,18).l4

The euChaRisTiC ConsCiousness oF Jesus 
chrIst

 We can now somehow understand the beautiful 
statement of  pope pius XII in his doctrinal encyclical 
on the mystical body of  christ:

 In other words, Jesus, humanly conscious of  be-
ing the son of  God and of  his salvific mission, is also-
inseparably-as man, lovingly conscious of  each one of  
us; each one of  us can and should say with the apostle 
Paul16: “The son of  God loved me and delivered him-
self  up for me (Ga 2:20). otherwise, how would he have 
humanly expiated my sins? how would he have humanly 
redeemed humanity? his kenosis did not consist in the 
(impossible) suppression of  his divine consciousness 
nor in the suspensions of  his human knowledge, but in 
the painful assumption of  the human knowledge of  the 
sins and sorrows of  men.

 he loved me not only in his divine “form and 
condition,” but also in his “human form,” in his “form 
and condition of  slave” (Ph 2:6-8). he loved me in spite 
of  my sins, in order to save me from them and it is be-
cause he knew me-and knew them-in that human form 
that he offered himself  for me on the cross and ever 
offers himself  for me on all the altars of  the world.

 the church has never believed that the man Je-
sus knew me on the cross only as God, loved me on the 
cross only with a divine love. Never has she believed 
that the man Jesus as man did not know my sins and my 
person at the moment of  dying for my salvation.17

 as we receive the eucharistic christ18, we receive 
him who, in the womb of  his mother, in the crib, dur-
ing his agony in the Garden, during the last supper, on 
the cross, has always known and loved us both as son 
of  God and as man. always lovingly and humanly con-
scious of  being the son of  God, he wants to help us 
become more conscious of  being, in faith, adopted sons 
of  his heavenly Father, so as to lead us to the Beatific 
vision, eternally, of  his own divine consciousness and of  
his own indefectible human consciousness of  being our 
redeemer and saviour.

 in this beatific vision, we shall understand bet-
ter how Jesus, the christ, both as God and as man, has 
always been lovingly conscious of  each one of  us. that 
is, Jesus christ never knew himself  as God and as man 
without knowing us in himself, he never loved himself  
without loving us in and with himself.

 In other words, for Jesus christ, “conscientia” 
is always “cum alio scientia”. If, already, as certain psy-
chologists and philosophers think, the human subject 
becomes conscious thanks to an exterior object but in 
the context of  another human subject; if, consequently, 
on the ordinary human level, consciousness is intersub-
jective, and if  we do not forget that man is the image 
of  the trinity, we understand better that, in christ Jesus, 
consciousness implies science of  God inside the science 
of  man, science of  man inside the science of  God, sci-
ence or knowledge of  the Father inside the knowledge 
of  the brother and conversely. In his human conscious-
ness, Jesus knows and loves the heart of  his Father, his 
own heart and all human hearts, including my own.

the knowledge and love of  our divine redeemer, 
of  which we were the objects from the first mo-
ment of  his Incarnation, are more than any hu-
man intellect or heart can hope to grasp. In the 
womb of  the mother of  God, he began to enjoy 
the Beatific vision and in that vision all the mem-
bers of  his mystical body were continually and 
unceasingly present to him and he embraced 
them with his redeeming love. In the manger, on 
the cross, Jesus knows and loves all the members 
of  his church better, much better than a mother 
knows and loves her own child and that anybody 
knows and loves himself.15
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