
FAITH & rEASON
      
THE JOurNAl OF CHrISTENdOm COllEgE

Winter 1983 | Vol. IX, No. 4

The Christian Family in Today’s World
William E. May

o uNwaNted baby ought eVer to be borN” Is the slogaN of propoNeNts 
of  contraception and abortion. “No human being ought ever to be unwanted” is the truth proclaimed 

by the Catholic Church in the name of  Jesus Christ. this truth is central to the thought of  pope John 
paul II. It is at the heart of  the study on human love and sexuality that he published, as Karol wojtyla, 
under the title Love and Responsibility, and it is an underlying theme of  his apostolic exhortation, Famil-
iaris consortio, in which he challenges the Christian family to “become more and more what it is, that is to 

say, a community of  life and love.”1

 before examining the indispensable role that the Christian family can and must play if  society is to be shaped 
so that within it human beings will be wanted, it will first be worthwhile to call to mind the reasons why human beings 
ought to be wanted and why human beings as moral agents ought to want, that is, to love, other human beings.

CoNCeIVed IN dIgNIty, Called to dIgNIty

 In his stirring homily on the Mall of  our nation’s capital on october 7, 1979, pope John paul II ringingly af-
firmed the priceless sanctity of  human life. In that homily, appropriately called “Stand Up for Human Life,2 and time 
and time again in his pontificate he has eloquently proclaimed the preciousness of  human life which, “even if  weak 
and suffering, is always a splendid gift of  god’s goodness.”3 by challenging us to “stand up” for human life, our holy 
father voices anew the ageold teaching of  the Church that every human being is an irreplaceable person, a being of  
moral worth. the Church clearly teaches us that every human being is precious.4 when, as Karol wojtyla, our present 
Pontiff  affirmed that “a human being is beautiful and may be revealed as beautiful to another human being,”5 he was 
simply reasserting the sublime truth that the Church sees as divinely revealed in holy scripture. every human being is 
an image, an icon or living representative of  the all-holy and all-loving god (gn 1:26). Indeed, every human being is 

Amid the pro family and anti family conflicts of  the late twentieth century, much is said about the 
importance of  the family to society as a whole. Too often, however, this importance is merely reasserted, 
and not explained. In the essay which follows, William E. May explains the importance of  marriage 
and the family to the fundamental order of  things-to the individual person, and to the entire social 
body. May’s is a thoroughly Catholic presentation, drawing on the thought of  Pope John Paul II which 
links the family decisively to God’s plan and, indeed, to Christ Himself. The result is an article of  
cogency and beauty providing intellectual and spiritual inspiration to all those who must struggle with 
the problems of  marriage in a hostile age. [This essay was first delivered as a talk at a workshop on 
Pope John Paul II sponsored by the Dominican House of  Studies in Washington, D. C. on March 

5, 1983].
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in truth a “word” spoken by God Himself, the “created 
word” of  god that his uncreated word became (Jn 1:1, 
14) precisely to show us how deeply god loves us and 
cherishes us (1 Jn 4:9-10).

 Moreover, the Church teaches clearly that human 
life, from its inception, is to be respected and loved,6 a 
truth about human existence firmly set forth by Karol 
wojtyla when he said, “a child, even an unborn child, 
cannot be denied personality in its most objective on-
tological sense.”7 every living human body expresses a 
person, and of  every human body it has been written, 
“does a woman forget her baby at the breast, or fail to 
cherish the son of  her womb? yet even if  they forget, I 
will never forget you. see, I have branded your name on 
the palms of  my hands” (Is 49:15-16; cf. ps 139:13-14; 
Lk 1:41-42).

 human life is, as noted already, bodily life, living 
flesh. This means, as Pope John Paul II reminds us, that 
to be a human being is to be a sexed being. as a conse-
quence “sexuality ... is by no means something purely bi-
ological, but concerns the innermost being of  the human 
person as such.”8 for in the beginning “god created man 
in his own image . . . male and female he created them” 
(gn 1:27). every human being is inescapably a male or 
female person, and every human being, whatever its age 
or sex or race or condition, is a person, a being that ought 
to be wanted.

 when we come into existence we are, by virtue 
of  our being made in the image of  the living god, per-
sons and hence beings of  moral worth. and we are, pre-
cisely as beings endowed with the capacity for concep-
tual thought, radically capable of  determining our lives 
by freely choosing to conform our actions and lives to 
the truth.9 a baby (born or preborn) does not, of  course, 
have the developed capacity for deliberating and choos-
ing freely, but it has the natural capacity to do so because 
it is human and personal in nature.10 yet when we come 
into being we are not yet the beings we are called to be. 
for we are summoned to give to ourselves, with the help 
of  god’s grace, the added dignity of  persons who are 
true to the image of  god within us. In fact, it is precisely 
so that we can, with god’s help, give to ourselves this 
further dignity of  being true to his image within us that 
he has gifted us with the capacity of  free choice (cf. sir 
15: 11-21). we achieve the dignity to which we are freely 
called by choosing to shape inwardly our lives and ac-
tions in accordance with the truth. such is the constant 

teaching of  the Church, beautifully summarized at Vati-
can Council II, particularly in Dignitatis humanae and Gau-
dium et spes,11 and succinctly stated by Karol wojtyla when 
he affirmed that “Freedom is an attribute of  the human 
person, not in the form of  absolute independence, but as 
self-dependence comprising dependence on the truth.... 
[This freedom] finds its most striking expression in con-
science, [whose] proper and entire function consists in 
making action dependent upon truth.”12

 as moral agents, we have the moral obligation to 
seek the truth and to conform our choices and actions to 
it.13 “we must, therefore,” as wojtyla has said, “demand 
from a person, as a thinking individual, that his or her 
ends should be genuinely good, since the pursuit of  evil 
ends is contrary to the rational nature of  the person.... 
[Indeed,] the purpose of  education ... is just that: a matter 
of  seeking true ends, i.e., real goods as the ends of  our 
actions.”14

 but the human person is, as such, a surpassing 
good, in whom are meant to flourish all the goods of  hu-
man existence, the goods, as Vatican Council II and the 
Church’s liturgy instruct us,15 of  “life and truth, holiness 
and grace, justice, love and peace.” precisely because the 
human person is as such a good of  transcendent value, 
Karol wojtyla proposed and developed in his Love and 
Responsibility what he termed the “personalistic norm.” 
“this norm,” he wrote, “in its negative aspect states that 
the person is the kind of  good which does not admit of  
use and cannot be treated as an object of  use and as such 
the means to an end. In its positive form the personalist 
norm confirms this: the person is a good towards which 
the only proper and adequate attitude is love.”16 More-
over, “it is not enough just to want to affirm the other 
person for the consequent act to become also an act of  
love. It is necessary, in addition, for the action undertak-
en with the intention of  affirming another person to be 
objectively suited to the role which the agent’s intention 
assigns to it.”17

 human beings, then, are persons who ought to 
be wanted, to be loved; and human persons, in order to 
secure for themselves the further dignity of  being true to 
the image of  god within them, must respond freely to 
the surpassing goodness of  human persons by refusing to 
treat them as objects and by acting toward them in,ways 
that objectively embody love. this whole matter is well 
summed up by pope John paul II in Familiaris consortio: 
“god inscribed in the humanity of  man and woman the 
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vocation, and thus the capacity and responsibility, of  love 
and communion. love is therefore the fundamental and 
innate vocation of  every human being.”18

MarrIage: lIfe-gIVINg, persoN-affIrMINg, 
loVe-eNablINg

 If  human beings are to be wanted and loved as 
they ought to be, and if  they are to succeed in shaping 
their lives by choosing freely in accordance with the truth 
and thereby realize their vocation to love even as they 
have been and are loved by god in Christ, god’s plan 
for human life, and the role of  marriage and of  the fam-
ily within the plan, must be recognized and put into ef-
fect.19

 god is the author of  human life. but he chooses 
to give life to us not immediately from himself  as exclu-
sive cause, but through the causality of  human persons, 
one a female, the other a male. whenever human life is 
given it is a splendid gift of  god and as such is of  priceless 
value. Not for nothing did augustine the Manichee call 
the son born to him and his unnamed mistress-a child, be 
it noted, unwanted when conceived but whose person-
hood, once manifest, compelled love-adeodatus, “given 
by god.”20 yet in god’s plan children are not meant to be 
given life in the random copulation of  unwed males and 
females but rather in the loving embrace of  husband and 
wife. the reason, as augustine the Catholic so beautifully 
put it centuries ago when meditating on the “creation ac-
counts” in the early chapters of  genesis-the stories, pope 
John paul II tells us, of  our “beati fying beginnings”21-is 
that “children are to be begotten lovingly, nourished hu-
manely, and educated religiously,” i.e., in the knowledge 
and love of  the one true god.22 when unmarried indi-
viduals generate human life they do not, as shall be seen 
later, do so “lovingly.” In addition, while they do indeed 
“reproduce” themselves they do not truly procreate, i.e., 
participate rightly in god’s loving act of  creating new hu-
man life. they do not do so because they are not capable 
of  caring properly for the person to whom they give life. 
History and human experience bear eloquent yet tragic 
witness to this. of  all living creatures, the newborn hu-
man person is the most vulnerable and helpless. It needs 
a home where it can take root and grow, something that 
unmarried individuals simply cannot provide.23

 as a human reality that has god as its author, 
from whom it has, as Edward Schillebeeckx has noted, 
“its intrinsic conditions”24 marriage has as its raison 

d’etre the generation and education of  children. this is 
the constant and firm teaching of  the Church, a point 
emphasized time and time again by Gaudium et spes, paul 
VI, and most recently John paul II.25 Marriage and chil-
dren go together. Not only are children the “crowning 
glory” of  marriage,26 marriage actually capacitates a man 
and a woman to give life lovingly and procreatively. hus-
band and wife, precisely because they are spouses and 
thus able to give to one another what non-spouses can-
not give, namely conjugal or spousal love, are led by 
their love for one another “to the reciprocal ‘knowledge’ 
which makes them ‘one flesh.’ “ Yet their spousal love, 
John paul II continues 

 parenting, moreover, is not limited to the lov-
ing begetting of  human life. The life begotten requires a 
home where it can be nurtured and educated. Marriage 
again is the abiding reality that enables spouses to meet 
their parental responsibilities and allows their spousal 
love “to become for the children the visible sign of  the 
very love of  god, ‘from whom every family in heaven 
and on earth’ (eph 3:15) is named.”28

 Marriage, in short, is the necessary condition 
for giving life lovingly and procreatively. a man and a 
woman united in marriage not only can want the chil-
dren to whom they can give life, they are also capacitated, 
by virtue of  their being married, to love those children 
by educating them, by opening their minds to the au-
thentic goods of  human existence, the goods of  truth 
and of  life, of  holiness and of  grace, of  peace, justice, 
and friendship. Christian spouses, moreover, as shall be 
shown later, are by virtue of  their baptism capable of  
giving to their children a redeeming and sanctifying love.

 husbands and wives, then, are given the capac-

does not end with the couple, because it makes 
them capable of  the greatest gift, the gift by which 
they become cooperators with god for giving life 
to a new human person. thus the couple, while 
giving themselves to one another, give not just 
themselves but also the reality of  children, who 
are a living reflection of  their love, a permanent 
sign of  conjugal unity and a living and inseparable 
synthesis of  their being a father and a mother.27
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ity by their marriage itself  to participate in god’s plan 
for human existence. but why is marriage the necessary 
condition for attaining this great good? how does it, 
and it alone, make men and women capable of  giving 
life lovingly, nourishing it humanely, and educating it re-
ligiously?

 husbands and wives can do this because they 
have already, by giving themselves to one another in mar-
riage, freely chosen the “intimate community of  life and 
love willed by god himself ”29 for respecting truly the 
irreplaceable and nonsubstitutable personhood of  hu-
man beings. they have already freely chosen to shape 
their lives in accordance with the truth, with the person-
alistic norm that requires that persons never be regarded 
as means or as objects of  enjoyment but as beings to-
ward whom the only adequate response is love. For what 
makes a man and a woman husband and wife, spouses, 
is their free act of  what Gaudium 
et spes correctly called “irrevo-
cable personal consent”30 to be 
married persons. this act’s inner 
character as a self-determining 
free choice was beautifully dis-
closed in adam’s exclamation, 
“this at last is bone of  my bones 
and flesh of  my flesh. . . . For 
this reason shall a man leave fa-
ther and mother and cleave to 
his wife, and the two shall be-
come one flesh” (Gn 2:23-24). 
for, as pope John paul II has 
perceptively noted, a man leaves 
mother and father, to whom he 
pertains by nature, to cleave by choice to his wife and she 
to him.31 before this act of  irrevocable personal consent 
the man and the woman are separate individuals, replace-
able and substitutable in each other’s lives. but in and 
through this act they make each other unique and utterly 
irreplaceable.32 they give to themselves a new and lasting 
identity; he becomes her husband, she becomes his wife, 
and together they become spouses. forswearing all oth-
ers, they freely give themselves wholly and exclusively to 
each other and by so doing bring into being the beauti-
ful reality of  marriage. this reality, far from being a le-
galistic or extrinsic limitation upon their freedom or an 
empty formality, is, as Pope John Paul II affirms in Famil-
iaris consortio, “an interior requirement of  the covenant of  
conjugal love which is publicly affirmed34 as unique and 
exclusive in order to live in complete fidelity to the plan 

of  god.”35 Marriage is the gift and fruit36 of  a freedom 
dependent on truth,37 for it is brought into existence by 
the free choice of  the man and the woman to affirm and 
accept the truth of  each other’s irreplaceable person-
hood.

 a man and a woman marry by giving, themselves 
irrevocably to one another, but they also pledge to one 
another a unique kind of  friendship and of  love, one 
that is exclusive in nature and open to the sharing of  the 
whole of  their lives with each other and to the sharing 
of  the gift of  life itself  with children. Karol wojtyla cor-
rectly observed,

 and again, “love . . . is 
conditioned by the common atti-
tude of  people toward the same 
good, which they choose as their 
aim, and to which they subordi-
nate themselves.39 this principle 
is true of  every form of  human 
love, for love requires objective 
goods that friends will for each 
other. but in marriage the truth 
of  this principle is revealed in a 

special and unique way, insofar as “marriage” as Wojtyla 
continued, “is one of  the most important areas where this prin-
ciple is put into practice.” for in marriage and in marriage 
alone

Love between two people is quite unthinkable 
without some common good to bind them to-
gether.... Man’s capacity for love depends on his 
willingness consciously to seek a good together 

with others, and to subordi-
nate himself  to that good 
for the sake of  others, or to 
others for the sake of  that 
good.38

two people, a man and a woman, are united in such 
a way that they become in a sense “one flesh,” i.e., 
the common subject as it were, of  sexual life. how 
is it possible to ensure that one person does not 
then become for the other ... nothing more than 
the means to an end, i.e., an object used exclusively 
for the attainment of  a selfish end? To exclude this 
possibility they must share the same end [objective 
good]. such an end, where marriage is concerned, 
is procreation, the future generation, a family, and, 
at the same time, the continued ripening of  the re-
lationship between two people, in all the areas of  
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 In short, in marrying, a man and a woman not only 
give to themselves the irrevocable identity of  husband 
and wife but they also pledge to one another the goods 
of  marriage recognized by the Church as the goods of  
progeny and of  steadfast fidelity.41 their marriage itself  
is one of  the goods of  marriage, namely its indissoluble 
unity or sacramentus (and more of  this later); this is the 
good that marriage is42 and is the good that makes the 
further goods of  marriage possible. but in marrying, the 
man and the woman commit themselves to these fur-
ther goods and take upon themselves the obligation to 
respect them in their life together and to bring them into 
being by their choices and actions.43

 these truths are beautifully and concretely made 
evident in the marital or conjugal act. this act, as Vati-
can Council II taught, uniquely expresses and perfects 
conjugal love,44 for in it husband and wife become “one 
flesh” and are open to the marital goods of  human life 
in its transmission and of  exclusive marital love and fi-
delity. when spouses choose to unite in this way, they 
choose to come to “know” one another in an intimate 
and unforgettable way; and they choose to do so as non-
substitutable and irreplaceable persons precisely because 
they have already made one another non-substitutable 
and irreplaceable in their lives by their act of  marital con-
sent. their choice, therefore, is the choice to unite in an 
act that is truly, as pope John paul II says, “the sign and 
the fruit of  a total personal self-giving.”45 sexual union, 
as a marital act, thus unites two persons who want each 
other and who can be secure in the trust that they are 
wanted and will be wanted “for better, for worse, in sick-
ness and in health, until death.” their choice, in short, is 
guided not by blinded passion or mindless sentiment but 
by truth, by the certain knowledge that they are indeed 
recognized by one another as persons toward whom the 
only adequate and proper response is love.

 Contrast this beautiful act of  oblative, betrothal 
love between spouses and the sexual coition of  unmar-
ried individuals. when the latter “have sex,” they do not 
do so as irreplaceable and non-substitutable persons but 
as individuals who are in principle replaceable and sub-
stitutable, disposable. there may indeed be some sen-
timental affection between them, but as Karol wojtyla 

has clearly shown (in company with all who think clearly 
and deeply about the matter), it is foolish and tragic to 
confuse affectionate sentimentality with authentic love.46 
when non-married individuals choose to “have sex,” 
they are joined not as irreplaceable spouse/persons but 
as bodies to be possessed, as providers of  what is desired 
here and now, as objects of  enjoyment. their choice is 
not rooted in the truth that human persons are irreplace-
able and non-substitutable, for they refuse to affirm and 
accept the irreplaceable personhood of  one another. 
Thus their choice to become “one flesh” is, as Pope John 
paul II pointedly notes in Familiaris consortio, “a lie.” It is 
a lie because those who choose to act this way are not in 
truth one flesh, the single subject, as it were, of  sexual 
activity, but rather two separate individuals. they are not 
united by their free and irrevocable choice of  one an-
other. As our Holy Father remarks, “if  the person were 
to withhold something or reserve the possibility of  de-
ciding otherwise in the future “and this is precisely the 
case when nonmarried individuals choose to copulate-
”by this very fact he or she would not be giving totally.”47 
Not for nothing did the New testament use the term per-
neia, fornication, lewd conduct, to designate what today 
is euphemistically called “pre-marital” or “non-marital” 
sex.48 the choice to act in this way is a choice that fails 
the test of  truth, that sets aside the personalistic norm by 
refusing to recognize and accept the irreplaceable dignity 
of  the human person. In acts thus chosen, persons are 
not wanted, not loved. How starkly such acts contrast 
with the beauty of  marital coition.

MarrIage, graCe aNd saNCtIfyINg loVe

 Marriage not only enables a man and a woman, 
now husband and wife, to give life procreatively to new 
human persons and to give to one another a special and 
unique sort of  human love, it also enables them to be 
mediators of  Christ’s sanctifying and redemptive love. 
for marriage is a sacrament or living and effective sign 
of  the grace that god wills to extend to us through his 
only begotten son, Jesus Christ. It is important here, I 
believe, to call to mind a remarkable passage from Pope 
leo XIII’s encyclical Arcanum divinae sapientiae, written 
in 1880. In that encyclical on marriage, issued 101 years 
prior to Familiaris consortio leo wrote as follows:

activity which conjugal life includes. ... These objec-
tive purposes of  marriage create in principle the possibility 
of  love and exclude the possibility of  treating a person as 
a means to an end and as an object of  use.40

since marriage has god for its author, and since 
it has been even from the beginning a shadow-
ing forth of  the incarnation of  the word of  god, 
therefore there is in it something sacred and re-
ligious, not adventitious but innate, not received 
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 what leo meant in saying this was that the hu-
man reality of  marriage, which is called into being by 
god himself  and is endowed by him, as Gaudium et spes 
insists, “with various benefits and ends in view,”51 is in 
itself  a fitting sign of  the union that God wills to ex-
ist between Himself  and His people, of  the grace-filled 
mystery of  Christ’s indissoluble union with his bride, the 
Church.52 as such, marriage is inwardly receptive of  the 
covenant of  god’s grace, and through the will of  god 
and the redemptive death and resurrection of  Jesus Christ 
it has actually been integrated into the economy of  salva-
tion. the marriages of  non-Christians are indeed, in a 
very real sense, open to integration within the mystery of  
salvation and are thus in an implicit sense “sacraments” 
of  grace. but when baptized men and women give them-
selves to one another in marriage the mystery of  Christ’s 
grace-filled, sanctifying, and redemptive spousal union 
with the Church is explicitly manifested and efficaciously 
made present in the world so long as the spouses them-
selves place no obstacles in the way.

 when Christian men and women marry they do 
so as persons who are already, through baptism, united 
with Christ and with his body, the Church (cf. I Co 6:15-
20). by means of  their baptism, as pope John paul states, 
“man and woman are definitively placed with the new 
and eternal covenant, in the spousal covenant of  Christ 
with the Church. and it is because of  this indestructible 
insertion that the intimate community of  conjugal life 
and love, founded by the creator, is elevated and assumed 
into the spousal charity of  Christ, sustained and enriched 
by his redeeming power.”53 as a result, their marriage is

 Christian marriage, in short, is a sanctifying and 
redemptive reality by virtue of  the grace of  god made 
visible in Christ Jesus. Christian spouses, therefore, co-
operate with god not only by giving love of  a special 
kind to one another and by giving life to their children 
but also by being for one another and for their children 
and even for the entire human community, sources of  
sanctifying and redemptive love. their marriage, and the 
family founded on it, is indeed a domestic Church, and 
their life together is a life that is capable of  participating 
in the saving mission of  Christ and his Church.55 Chris-
tian spouses, precisely by reason of  their indestructible 
union with Christ through baptism, “are for one another 
and for the children witnesses to the salvation in which 
the sacrament makes them sharers. Of  this salvation even 
marriage, like every sacrament, is a memorial, actuation, 
and prophecy.”56

 god’s original plan for human life, so beautifully 
and dramatically portrayed in the initial chapters of  gen-
esis wherein the story of  how the beatifying beginning 
of  the human race and of  the human family were spoiled 
by the sinful choices of  human persons (the point of  
the story we find in Genesis 3). Because of  sin the hu-
man family was disunited, beset by difficulties, inwardly 
wounded. human sinfulness led to the alienation of  hus-
band from wife, of  children from parents, of  persons 
from one another, of  human beings from god. the hu-
man family, god’s “wanted ones,” “his people,” became, 
as the prophet hosea dramatically symbolized through 
his marriage, “not wanted,” “not my people.” yet in his 
boundless mercy god willed to reconcile his people to 
himself  and to one another. through his son Jesus 
Christ He has accomplished this work of  reconciliation, 
for with St. Paul we are confident that “neither death 
nor life, no angel, no prince, nothing that exists, nothing 
still to come, not any power, or height or depth, nor any 
created thing, can ever come between us and the love of  
god made visible in Christ Jesus our lord” (rom 8:38-
39).

 through the marriage of  baptized persons, the 
human family disunited through sin can once more, as 
pope John paul II insists, be “reconstituted in its unity.”57 
the Christian family, brought into being by the irrevo-
cable gift of  Christian spouses of  themselves to one an-
other thus has the mission of  mediating Christ’s sanctify-
ing and redemptive love to the world. precisely because it 
participates in the salvific efficacy of  Christ’s redemptive 
love, it can enable its members to shape their choices 

from men but implanted by nature. wherefore, 
Innocent II and honorius III, our predecessors,49 
were enabled to say, not unjustly nor rashly, that 
the sacrament of  marriage exists both among the 
faithful and among infidels [understood not pe-
joratively but simply as a way of  describing those 
who do not, in fact, have faith in Christ].50

a real symbol of  that new and eternal covenant 
sanctioned in the blood of  Christ. the spirit 
which the lord pours forth gives a new heart, 
and renders man and woman capable of  loving 
one another as Christ has loved us. Conjugal love 
reaches that fullness to which it is interiorly or-
dained, conjugal charity, which is the proper and 
specific way in which the spouses participate in 
and are called to live the very charity of  Christ, 
who gave himself  on the cross.
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and actions in accordance with the truth; it can enable 
spouses and children to recognize and accept the person-
alistic norm, to refuse to consider other human persons 
as objects of  use or enjoyment and to be willing to want 
them and to love them by willing efficaciously for them 
the goods of  human existence, the goods of  “life and 

truth, holiness and grace, justice, love and peace.”58 the 
mission of  the Christian family can thus truthfully be 
summarized as that of  making the world safe for human 
beings and of  bringing into existence a society in which 
no human person will ever be unwanted.
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 10on this cf. robert Joyce, “when does a person begin?” in New Perspectives on Human Abortion, ed. thomas 
W. Hilgers, M.D., Dennis Horan, and David Mall (Frederick Md.: University Publications of  America, 1981), pp. 345-
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Catholic Moral Life, ed. william e. May (Chicago: franciscan herald press, 1981), pp. 113-150, especially pp. 117-121.
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            14wojtyla, Love and Responsibility, p. 27.
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 18pope John paul II, Familiaris consortio, n. 11.
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 24 Edward Schillebeeckx, Marriage: Human Reality and Saving Mystery (New York: Sheed and Ward, Inc., 1965), 
p. 24.
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50: “without intending to underestimate the other ends of  marriage, it must be said that true married love and the 
whole structure of  family life which results from it are directed to disposing the spouses to cooperate valiantly with 
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